
 

Chanting the twelve-syllable dvādaśākṣara-mantra 
 

ॐ नमो भगवत ेवासदेुवाय 

oṁ namo bhagavate vāsudevāya 

oṁ—O my Lord; namaḥ—offering my obeisances; bhagavate—unto the Personality of 
Godhead; vāsudevāya—unto Vāsudeva (the son of Vasudeva), or Lord Śrī Kṛṣṇa, the 
primeval Lord; 

O my Lord, Śrī Kṛṣṇa, son of Vasudeva, O all-pervading Personality of Godhead, 
I offer my respectful obeisances unto You. 

PURPORT 

Vāsudevāya means “to Kṛṣṇa, the son of Vasudeva.” Since by chanting the name of 
Kṛṣṇa, Vāsudeva, one can achieve all the good results of charity, austerity and pen-
ances, it is to be understood that by the chanting of this mantra, oṁ namo bhagavate 
vāsudevāya, the author or the speaker or any one of the readers of Śrīmad-Bhāgavatam 
is offering respectful obeisances unto the Supreme Lord, Kṛṣṇa, the reservoir of all 
pleasure. This mantra is a viṣṇu-mantra, for by practicing the chanting of this mantra 
one is elevated to the Viṣṇuloka. 

 

TEXT 54 
 

ओं नमो भगवत ेवासदेुवाय  
मन्त्रणेानने देवस्य कुर्याद् द्रव्यमयीं बधुः  
सपर्यां िविवधर्ै द्रव्यर्ै देशकालिवभागिवत् 

oṁ namo bhagavate vāsudevāya 
mantreṇānena devasya 

kuryād dravyamayīṁ budhaḥ 
saparyāṁ vividhair dravyair 

deśa-kāla-vibhāgavit 

oṁ—O my Lord; namaḥ—I offer my respectful obeisances; bhagavate—unto the Su-
preme Personality of Godhead; vāsudevāya—unto the Supreme Lord, Vāsudeva; 
mantreṇa—by this hymn, or mantra; anena—this; devasya—of the Lord; kuryāt—one 
should do; dravyamayīm—physical; budhaḥ—one who is learned; saparyām—worship 
by the prescribed method; vividhaiḥ—with varieties; dravyaiḥ—paraphernalia; deśa—
according to country; kāla—time; vibhāga-vit—one who knows the divisions. 



Oṁ namo bhagavate vāsudevāya. This is the twelve-syllable mantra for wor-
shiping Lord Kṛṣṇa. One should install the physical forms of the Lord, and with 
the chanting of the mantra one should offer flowers and fruits and other varie-
ties of foodstuffs exactly according to the rules and regulations prescribed by 
authorities. But this should be done in consideration of place, time, and atten-
dant conveniences and inconveniences. 

PURPORT 
 

Oṁ namo bhagavate vāsudevāya is known as the dvādaśākṣara-mantra. This mantra is 
chanted by Vaiṣṇava devotees, and it begins with praṇava, or oṁkāra. The prescribed 
rules, as stated here by Nārada Muni, are that one should accept the mantra through 
a bona fide spiritual master and hear the mantra in the right ear. Not only should one 
chant or murmur the mantra, but in front of him he must have the Deity, or physical 
form of the Lord.  

Not only must one receive the mantra from the bona fide spiritual master like Nārada 
Muni or his representative in the disciplic succession, but one must chant the man-
tra. And not only must one chant, but he should also offer whatever foodstuff is 
available in his part of the world, according to time and convenience. 

The method of worship—chanting the mantra and preparing the forms of the Lord—
is not stereotyped, nor is it exactly the same everywhere. lt is specifically mentioned 
in this verse that one should take consideration of the time, place and available con-
veniences. (sb/4/8/54) 

 

TEXT 58 
 

पिरचर्या भगवतो यावत्यः पूर्वसिेवताः  
ता मन्त्रहृदयनेवै प्रयञु्ज्यान् मन्त्रमूर्तय े

paricaryā bhagavato 
yāvatyaḥ pūrva-sevitāḥ 
tā mantra-hṛdayenaiva 

prayuñjyān mantra-mūrtaye 

paricaryāḥ—service; bhagavataḥ—of the Personality of Godhead; yāvatyaḥ—as they are 
prescribed (as above mentioned); pūrva-sevitāḥ—recommended or done by previous 
ācāryas; tāḥ—that; mantra—hymns; hṛdayena—within the heart; eva—certainly; prayu-
ñjyāt—one should worship; mantra-mūrtaye—who is nondifferent from the mantra. 

One should follow in the footsteps of previous devotees regarding how to wor-
ship the Supreme Lord with the prescribed paraphernalia, or one should offer 
worship within the heart by reciting the mantra to the Personality of Godhead, 
who is nondifferent from the mantra. 

PURPORT 
 

It is recommended here that even if one cannot arrange to worship the forms of the 
Lord with all recommended paraphernalia, one can simply think about the form of 
the Lord and mentally offer everything recommended in the śāstras, including flow-
ers, candana pulp, conchshell, umbrella, fan and cāmara. One can meditate upon of-
fering and chant the twelve-syllable-mantra, oṁ namo bhagavate vāsudevāya. Since 
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the mantra and the Supreme Personality of Godhead are nondifferent, one can wor-
ship the form of the Lord with the mantra in the absence of physical paraphernalia. 
The story of the brāhmaṇa who worshiped the Lord within his mind, as related in 
Bhakti-rasāmṛta-sindhu, or The Nectar of Devotion, should be consulted in this connec-
tion. If paraphernalia is not present physically, one can think of the items and offer 
them to the Deity by chanting the mantra. Such are the liberal and potent facilities in 
the process of devotional service. (sb/4/8/58) 

 

Śrīmad-Bhāgavatam 1.1.1 –  PURPORT: 

Obeisances unto the Personality of Godhead, Vāsudeva, directly indicate Lord 
Śrī Kṛṣṇa, who is the divine son of Vasudeva and Devakī. This fact will be more 
explicitly explained in the text of this work.  

Śrī Vyāsadeva asserts herein that Śrī Kṛṣṇa is the original Personality of Godhead, 
and all others are His direct or indirect plenary portions or portions of the portion. 
Śrīla Jīva Gosvāmī has even more explicitly explained the subject matter in his Kṛṣṇa-
sandarbha. And Brahmā, the original living being, has explained the subject of Śrī 
Kṛṣṇa substantially in his treatise named Brahma-saṁhitā. In the Sāma-veda Upaniṣad, 
it is also stated that Lord Śrī Kṛṣṇa is the divine son of Devakī. Therefore, in this 
prayer, the first proposition holds that Lord Śrī Kṛṣṇa is the primeval Lord, and if 
any transcendental nomenclature is to be understood as belonging to the Absolute 
Personality of Godhead, it must be the name indicated by the word Kṛṣṇa, which 
means the all-attractive. In Bhagavad-gītā, in many places, the Lord asserts Himself to 
be the original Personality of Godhead, and this is confirmed by Arjuna, and also by 
great sages like Nārada, Vyāsa, and many others. In the Padma Purāṇa, it is also stated 
that out of the innumerable names of the Lord, the name of Kṛṣṇa is the principal 
one. Vāsudeva indicates the plenary portion of the Personality of Godhead, and all 
the different forms of the Lord, being identical with Vāsudeva, are indicated in this 
text. The name Vāsudeva particularly indicates the divine son of Vasudeva and 
Devakī. Śrī Kṛṣṇa is always meditated upon by the paramahaṁsas, who are the per-
fected ones among those in the renounced order of life. 

Vāsudeva, or Lord Śrī Kṛṣṇa, is the cause of all causes. Everything that exists ema-
nates from the Lord. How this is so is explained in later chapters of this work. This 
work is described by Mahāprabhu Śrī Caitanya as the spotless Purāṇa because it con-
tains the transcendental narration of the Personality of Godhead Śrī Kṛṣṇa. The his-

https://prabhupadabooks.com/sb/4/8/58


tory of the Śrīmad-Bhāgavatam is also very glorious. It was compiled by Śrī Vyāsadeva 
after he had attained maturity in transcendental knowledge. He wrote this under the 
instructions of Śrī Nāradajī, his spiritual master. Vyāsadeva compiled all Vedic litera-
tures, containing the four divisions of the Vedas, the Vedānta-sūtras (or the Brahma-
sūtras), the Purāṇas, the Mahābhārata, and so on. But nevertheless he was not satis-
fied. His dissatisfaction was observed by his spiritual master, and thus Nārada ad-
vised him to write on the transcendental activities of Lord Śrī Kṛṣṇa. These tran-
scendental activities are described specifically in the Tenth Canto of this work. But, 
in order to reach to the very substance, one must proceed gradually by developing 
knowledge of the categories. 

It is natural that a philosophical mind wants to know about the origin of the crea-
tion. At night he sees the stars in the sky, and he naturally speculates about their in-
habitants. Such inquiries are natural for man because man has a developed con-
sciousness which is higher than that of the animals. The author of Śrīmad-
Bhāgavatam gives a direct answer to such inquiries. He says that the Lord Śrī Kṛṣṇa is 
the origin of all creations. He is not only the creator of the universe, but the de-
stroyer as well. The manifested cosmic nature is created at a certain period by the 
will of the Lord. It is maintained for some time, and then it is annihilated by His will. 
Therefore, the supreme will is behind all cosmic activities. Of course, there are athe-
ists of various categories who do not believe in a creator, but that is due to a poor 
fund of knowledge. The modern scientist, for example, has created space satellites, 
and by some arrangement or other, these satellites are thrown into outer space to fly 
for some time at the control of the scientist who is far away. Similarly, all the uni-
verses with innumerable stars and planets are controlled by the intelligence of the 
Personality of Godhead. 

In Vedic literatures, it is said that the Absolute Truth, Personality of Godhead, is the 
chief amongst all living personalities. All living beings, beginning from the first cre-
ated being, Brahmā, down to the smallest ant, are individual living beings. And above 
Brahmā, there are even other living beings with individual capacities, and the Per-
sonality of Godhead is also a similar living being. And He is an individual as are the 
other living beings. But the Supreme Lord, or the supreme living being, has the 
greatest intelligence, and He possesses supermost inconceivable energies of all dif-
ferent varieties. If a man’s brain can produce a space satellite, one can very easily 
imagine how brains higher than man can produce similarly wonderful things which 
are far superior. The reasonable person will easily accept this argument, but there 
are stubborn atheists who would never agree. Śrīla Vyāsadeva, however, at once ac-
cepts the supreme intelligence as the parameśvara. He offers his respectful obeisances 
unto the supreme intelligence addressed as the para or the parameśvara or the Su-
preme Personality of Godhead. And that parameśvara is Śrī Kṛṣṇa, as admitted in Bha-
gavad-gītā and other scriptures delivered by Śrī Vyāsadeva and specifically in this 
Śrīmad-Bhāgavatam. In Bhagavad-gītā, the Lord says that there is no other para-tattva 
(summum bonum) than Himself. Therefore, Śrī Vyāsadeva at once worships the para-
tattva, Śrī Kṛṣṇa, whose transcendental activities are described in the Tenth Canto. 

Unscrupulous persons go immediately to the Tenth Canto and especially to the five 
chapters which describe the Lord’s rāsa dance. This portion of the Śrīmad-Bhāgavatam 
is the most confidential part of this great literature. Unless one is thoroughly ac-
complished in the transcendental knowledge of the Lord, one is sure to misunder-



stand the Lord’s worshipable transcendental pastimes called rāsa dance and His love 
affairs with the gopīs. This subject matter is highly spiritual, and only the liberated 
persons who have gradually attained to the stage of paramahaṁsa can transcenden-
tally relish this rāsa dance. Śrīla Vyāsadeva therefore gives the reader the chance to 
gradually develop spiritual realization before actually relishing the essence of the 
pastimes of the Lord. Therefore, he purposely invokes a Gāyatrī mantra, dhīmahi. This 
Gāyatrī mantra is meant for spiritually advanced people. When one is successful in 
chanting the Gāyatrī mantra, he can enter into the transcendental position of the 
Lord. One must therefore acquire brahminical qualities or be perfectly situated in 
the quality of goodness in order to chant the Gāyatrī mantra successfully and then at-
tain to the stage of transcendentally realizing the Lord, His name, His fame, His 
qualities and so on. 

Śrīmad-Bhāgavatam is the narration of the svarūpa of the Lord manifested by His in-
ternal potency, and this potency is distinguished from the external potency which 
has manifested the cosmic world, which is within our experience. Śrīla Vyāsadeva 
makes a clear distinction between the two in this śloka. Śrī Vyāsadeva says herein 
that the manifested internal potency is real, whereas the external manifested energy 
in the form of material existence is only temporary and illusory like the mirage in 
the desert. In the desert mirage there is no actual water. There is only the appear-
ance of water. Real water is somewhere else. The manifested cosmic creation ap-
pears as reality. But reality, of which this is but a shadow, is in the spiritual world. 
Absolute Truth is in the spiritual sky, not the material sky. In the material sky every-
thing is relative truth. That is to say, one truth depends on something else. This 
cosmic creation results from interaction of the three modes of nature, and the tem-
porary manifestations are so created as to present an illusion of reality to the bewil-
dered mind of the conditioned soul, who appears in so many species of life, including 
the higher demigods, like Brahmā, Indra, Candra, and so on. In actuality, there is no 
reality in the manifested world. There appears to be reality, however, because of the 
true reality which exists in the spiritual world, where the Personality of Godhead 
eternally exists with His transcendental paraphernalia. 

The chief engineer of a complicated construction does not personally take part in 
the construction, but he knows every nook and corner because everything is done 
under his direction. He knows everything about the construction, both directly and 
indirectly. Similarly, the Personality of Godhead, who is the supreme engineer of this 
cosmic creation, knows every nook and corner, although affairs are being carried out 
by demigods. Beginning from Brahmā down to the insignificant ant, no one is inde-
pendent in the material creation. The hand of the Lord is seen everywhere. All mate-
rial elements as well as all spiritual sparks emanate from Him only. And whatever is 
created in this material world is but the interaction of two energies, the material and 
the spiritual, which emanate from the Absolute Truth, the Personality of Godhead, 
Śrī Kṛṣṇa. A chemist can manufacture water in the chemical laboratory by mixing 
hydrogen and oxygen. But, in reality, the living entity works in the laboratory under 
the direction of the Supreme Lord. And the materials with which he works are also 
supplied by the Lord. The Lord knows everything directly and indirectly, and He is 
cognizant of all minute details, and He is fully independent. He is compared to a 
mine of gold, and the cosmic creations in so many different forms are compared to 
objects made from the gold, such as gold rings, necklaces and so on. The gold ring 
and the gold necklace are qualitatively one with the gold in the mine, but quantita-



tively the gold in the mine is different. Therefore, the Absolute Truth is simultane-
ously one and different. Nothing is absolutely equal with the Absolute Truth, but at 
the same time, nothing is independent of the Absolute Truth. 

Conditioned souls, beginning from Brahmā, who engineers the entire universe, down 
to the insignificant ant, are all creating, but none of them are independent of the Su-
preme Lord. The materialist wrongly thinks that there is no creator other than his 
own self. This is called māyā, or illusion. Because of his poor fund of knowledge, the 
materialist cannot see beyond the purview of his imperfect senses, and thus he 
thinks that matter automatically takes its own shape without the aid of a superior 
intelligence. This is refuted in this śloka by Śrīla Vyāsadeva: “Since the complete 
whole or the Absolute Truth is the source of everything, nothing can be independent 
of the body of the Absolute Truth.” Whatever happens to the body quickly becomes 
known to the embodied. Similarly, the creation is the body of the absolute whole. 
Therefore, the Absolute knows everything directly and indirectly that happens in 
the creation. 

In the śruti-mantra, it is also stated that the absolute whole or Brahman is the ulti-
mate source of everything. Everything emanates from Him, and everything is main-
tained by Him. And at the end, everything enters into Him. That is the law of nature. 
In the smṛti-mantra, the same is confirmed. It is said that the source from which eve-
rything emanates at the beginning of Brahmā’s millennium and the reservoir to 
which everything ultimately enters, is the Absolute Truth or Brahman. Material sci-
entists take it for granted that the ultimate source of the planetary system is the sun, 
but they are unable to explain the source of the sun. Herein, the ultimate source is 
explained. According to the Vedic literatures, Brahmā, who may be compared to the 
sun, is not the ultimate creator. It is stated in this śloka that Brahmā was taught 
Vedic knowledge by the Personality of Godhead. One may argue that Brahmā, being 
the original living being, could not be inspired because there was no other being liv-
ing at that time. Herein it is stated that the Supreme Lord inspired the secondary 
creator, Brahmā, in order that Brahmā could carry out his creative functions. So, the 
supreme intelligence behind all creations is the Absolute Godhead, Śrī Kṛṣṇa. In Bha-
gavad-gītā, Lord Śrī Kṛṣṇa states that it is He only who superintends the creative en-
ergy, prakṛti, which constitutes the totality of matter. Therefore, Śrī Vyāsadeva does 
not worship Brahmā, but the Supreme Lord, who guides Brahmā in his creative ac-
tivities. In this śloka, the particular words abhijñaḥ and svarāṭ are significant. These 
two words distinguish the Supreme Lord from all the other living entities. No other 
living entity is either abhijñaḥ or svarāṭ. That is, no one is either fully cognizant or 
fully independent. Even Brahmā has to meditate upon the Supreme Lord in order to 
create. Then what to speak of great scientists like Einstein! The brains of such a sci-
entist are certainly not the products of any human being. Scientists cannot manufac-
ture such a brain, and what to speak of foolish atheists who defy the authority of the 
Lord? Even Māyāvādī impersonalists who flatter themselves that they can become 
one with the Lord are neither abhijñaḥ or svarāṭ. Such impersonalists undergo severe 
austerities to acquire knowledge to become one with the Lord. But ultimately they 
become dependent on some rich disciple who supplies them with money to build 
monasteries and temples. Atheists like Rāvaṇa or Hiraṇyakaśipu had to undergo se-
vere penances before they could flout the authority of the Lord. But ultimately, they 
were rendered helpless and could not save themselves when the Lord appeared be-
fore them as cruel death. This is also the case with the modern atheists who also dare 



to flout the authority of the Lord. Such atheists will be dealt with similarly, for his-
tory repeats itself. Whenever men neglect the authority of the Lord, nature and her 
laws are there to penalize them. This is confirmed in Bhagavad-gītā in the well-
known verse yadā yadā hi dharmasya glāniḥ. “Whenever there is a decline of dharma 
and a rise of adharma, O Arjuna, then I incarnate Myself.” (Bg. 4.7) 

That the Supreme Lord is all-perfect is confirmed in all śruti-mantras. It is said in the 
śruti-mantras that the all-perfect Lord threw a glance over matter and thus created 
all living beings. The living beings are parts and parcels of the Lord, and He impreg-
nates the vast material creation with seeds of spiritual sparks, and thus the creative 
energies are set in motion to enact so many wonderful creations. An atheist may ar-
gue that God is no more expert than a watchmaker, but of course God is greater be-
cause He can create machines in duplicate male and female forms. The male and fe-
male forms of different types of machineries go on producing innumerable similar 
machines without God’s further attention. If a man could manufacture such a set of 
machines that could produce other machines without his attention, then he could 
approach the intelligence of God. But that is not possible, for each machine has to be 
handled individually. Therefore, no one can create as well as God. Another name for 
God is asamaurdhva, which means that no one is equal to or greater than Him. Paraṁ 
satyam, or the Supreme Truth, is He who has no equal or superior. This is confirmed 
in the śruti-mantras. It is said that before the creation of the material universe there 
existed the Lord only, who is master of everyone. That Lord instructed Brahmā in 
Vedic knowledge. That Lord has to be obeyed in all respects. Anyone who wants to 
get rid of the material entanglement must surrender unto Him. This is also con-
firmed in Bhagavad-gītā. 

Unless one surrenders unto the lotus feet of the Supreme Lord, it is certain that he 
will be bewildered. When an intelligent man surrenders unto the lotus feet of Kṛṣṇa 
and knows completely that Kṛṣṇa is the cause of all causes, as confirmed in Bhagavad-
gītā, then only can such an intelligent man become a mahātmā, or great soul. But such 
a great soul is rarely seen. Only the mahātmās can understand that the Supreme Lord 
is the primeval cause of all creations. He is parama or ultimate truth because all other 
truths are relative to Him. He is omniscient. For Him, there is no illusion. 

YouTube Video 
https://www.youtube.com/watch?v=xf87X5cLOkc&t=2s 
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